presence of wato from knowing the Grace that works
unceasingly from within.

Umapati says that the distinguishing feature of individual's
empirical experience is that it is not?one of continuity and the
discontinuity is occassioned by lapses into the kevalavastha.
It appears as if there is a continuous pull from below to
thwart the association of the senses and other instruments
with the soul. It is thus that even the empirical knowledge
is subject to ebb and flow. Umapali explains this with an
illustration. The harmful presence of an^va mala ready to
obstruct and constrict the activities of the individual, is
comparable to the presence of darkness in space which
awaits, as it were, its first opportunity in the absence of
light.16 Umapati says that such is the state of sakalawtha

The next question is, how do the multiple tattvas
function as light in revealing the knowledge and action of
the individual soul? Umapati replies to this, by stating the
common external condition of existence i-e-, the evolution
of word (t^). Here by word is meant, what is manifested
by the word symbol, oral or written. In Saiva Siddhanta
it is conceived as a kind of inner voice (n^dam). Consciousness,
its meaning, nature and significance are aroused in a
primordial sense by the inner voice. The luminous character
of experience is in contrast to the darkness of pre-experience
and the presence of inner speech is the first evolute of
bhindu or suddha m^yst'

Umapati Sivam explains the evolution of speech in the
following way. Speech in its original pure form is called
subtle (suksma vak) which has two characteristics. lit exists
as a sound in the k^rana sarira and makes knowledge possible-
Three forms of speech i.e., paSyantI, madhyam-^ and vaikarJ
evolve from suksma v^k. While the three forms are destroyed,
sfiksma vsJa persists in fuddha waya. A reference to suksma
^ is to be found in the Sivajnana Siddhiyar (1-22). One